194                 Panchapadika

Reply : It is only the antahkarana as conditioned by
the ^ham vritti9 that becomes the object for consciousness.
This psychosis has a beginning and an end. Then it can
have the samskaras of previous experiences from which
there arises memory. And the antahkarana is conditioned
by such a memory. But the antahkarana in turn conditions
the ^smrity anubhava' (rai shi caitanya). In this way we ex-
plain the memory of ahankara.

Objection : Now, in deep sleep there is the experi-
ence of happiness (sukha), and this happiness always has its
leaning towards its asraya which is the ahankara. Why
can^t we then say that even in .deep sleep there is the expe-
rience of antahkarana ? After we get up from sleep I say
that I slept happily. Herein we refer to an experience of
happiness in deep sleep. Since such an experience necess-
arily implies the aham, there is the 'aham ullekha9 in deep
sleep".

Reply : If happiness was experienced, we should note
that happiness arises from objects. And there will be the
"aham ullekha' arising only from the experience of the obj-
ects. In deep sleep there cannot be the experience of some
thing other than itself by the self. Then thef  can be the
memory arising from the samskara of the experience of
happiness. We refer to that state as one of 'sukha' and
by this we only mean the absence of ^duhkha9.

Objection : ^When you enquire into the nature and
meaning of 'sukha', you give up the primary and essential
positive meaning of 'sukha'; and instead of this you are
taking its opposite to interpret ^ukha^ to mean . 'duhkha
abhava\ You can take recourse to such secondary ineani-